The Lutheran Mission Writings.
In 1867 a Lutheran mission was established at Lake Killalpaninna' (kirlawirlpanhinha), an important meeting place in the country of the kunarrhi Diyari, but the missionaries were forced to leave when the local Aborigines became hostile. The Lutherans returned in 1869 when a police station was established at Lake Kopperamanna (kaparrhamaranha)9 and began to minister to the Diyari and other Aboriginal groups who assembled on the mission station they set up. The missionaries immediately began to study the Diyari language and to develop an orthography for it. A school was set up and in 1870 an elementary primer for use in teaching was printed.10 It contains a list of symbols, syllables, words, sentences and short texts. Pastor Carl Schoknecht, who spent 1871 to 1873 at Killalpaninna, compiled a thirtyseven page Diyari-German and German-Diyari vocabulary,11 together with a grammatical statement setting out the noun and verb inflections. The orthography used by Schoknecht is the same as that employed in the primer and has two notable features: the lamino-palatal stop is spelled x; and the initial velar nasal is consistently misrepresented, being either left out completely or written as one of the other nasals m or n.
In 1878 Pastor John Flierl joined the mission and built up its operations. Flierl was an excellent linguist and soon refonned the spelling system, recognising the initial velar nasal (which he wrote ng) and substituting tj for earlier x to represent the lamino-palatal stop. He translated the catechism and the Epistles and Gospels into Diyari13 and refined Schoknecht's grammatical statement, adding a parallel grammar of Wangkanguru, the language spoken north-west of Diyari. The orthography developed by Flierl remained the standard for all mission writings (published and unpublished) until the mission closed in 1915. The same orthography was employed by Reuther and Strehlow in their Diyari translation of the New Testament14 and by Reuther in his monumental thirteen-volume ethnographic and linguistic notes, including a four-volume dictionary.15 It was also used by Siebert in 1900, and by Howitt and Siebert in 1904 for transcribing Diyari mythological texts. A slightly revised version was employed by Riedel in his unpublished 381-page translation of the Old Testa ment.16 The standard mission orthography is a fairly good representation of Diyari, although it generally over-differentiates the vowels and under-differentiates the consonants.
Diyari has three vowel phonemes: high front vowel i, high back vowel u, and low vowel a. In the mission orthography we find a, i, and u, as well as e and o. The symbols e and o are used in several circumstances: in word-final position e represents phonemic i and o represents phonemic u, as in the examples tipe 'alive' for thipi ngato T for ngathu kulno 'one' for kurnu\ and in non-final position e and o represent phonemic a. The low vowel a shows a wide range i n of phonetic (allophonic) variation in Diyari, including mid and low front and back vowels. The mid front vowel [ e ] occurs followingy and preceding a laminal or apical stop or nasal, while low front [ae] occurs following y and preceding an 'r-sound' (see below). In the mis sion orthography both are spelled e, as in jetai 'speaks' for yathayi jeruja 'like that' for yaruya. The mid back vowel [ o] occurs between w and a bilabial or dorso-velar stop or nasal, while low back [(d ] occurs between w and a retroflex sound. In the mission orthography these are spelled o, as in wopai 'walks' for wapayi worana 'who' for waranha. For the consonants, we find the mission orthography under-differentiates stops, nasals and laterals, and rhotics ('r-sounds'). In the middle of words Diyari contrasts six points of articulation for stops and nasals, namely; bilabial, laminodental, apico-alveolar, laminopalatal, apico-domal and dorsovelar; that is p, th, t, j, rt, and k. In the mission ortho graphy th, t, and rt are not clearly distinguished. Similarly for nasals, lamino-dental nh and apico-alveolar n are not differentiated, nor is apico-domal rn consistently distinguished. Occasionally peculiar representations persist in all the mission materials, such as mishearing of kum u 'one' as kulno. Also in word-medial position Diyari has three 'r-sounds': a conti nuant r, a flap rr, and a trill rrh.18 In the mission spelling system the trill is generally written rr and the other two are not differentiated. Thus, karrari 'today, now' is spelled karari.
Interestingly, Riedel's translation of the Old Testament demonstrates a revised ortho graphy which removes many of the e and o of the earlier writings (having ngatu for T , for example). Also, the manuscript has been heavily corrected with many r 's being changed to rr, and e and o changed to a. We also find medial nk corrected to ngk (making a contrast missed in the earlier writings), and ntj corrected to njtj. This revised orthography was not used by native speakers who wrote the language.
Writings by Native Speakers.
There is a body of material in Diyari written by native speakers of the language. This in cludes letters (reported by Berndt to be in the possession of T. Vogelsang, son of one of the Lutheran missionaries) ,19 and written texts. One text is based on a story told by Elias Palkalina; it was published by Berndt and Vogelsang in 193841. Although the authors state that 'In transcribing this Dieri text, the alphabet of the International Phonetic Association modified for Australian languages has been adhered to as closely as possible',20 the text is actually written in the mission ortho graphy (see above), except that ■) has been substituted for ng. The text was transcribed by Vogelsang, who was himself fluent in Diyari and literate in the mission orthography.
The other texts by native speakers are those published by Fry in 1937. There are two sets of texts; the first were dictated by an old Dieri native named Dintibana Kinjmilina, and known by the European name of Sam. He was brought up on the Mission station at Kopperamanna and taught to write . . . The first series of legends were copied down by E. [=T.] Vogelsang in my presence and later translated by him with the help of Sam.21 As we might expect, these are written consistently in the mission orthography. The second set of texts were written by Dintibana himself. According to Fry, a blank book was left with Sam . . . Two months later the book arrived with the following legends written by Sam in the Dieri language. Mr Vogelsang has trans lated these. . . As Sam wrote the Dieri himself, a word for word transcription has been made although the spelling is not consistent.22 The spellings are indeed inconsistent, with many apparent mistakes. It is not clear how many of these are genuine mis-spellings by Dintibana and how many are transcribers' and type setters' errors. It would be interesting to analyse the original materials if the notebook men tioned by Fry could be found.
A final set of texts written by a native Diyari speaker and available for study are the post cards which are the subject of this paper. Here we are fortunate in having the originals avail able for scrutiny.
The Maltilina Postcards.
There are eight postcards written in the Diyari language by Rebecca Maltilina; three are dated 1909, three 1910, one 1913, and one is undated. The text on the cards varies in amount but all contain at least several sentences. There is no punctuation, except that the first word always begins with a capital and the last word before the signature is followed by a period.23 In Postcard 8 an underscore is used to hyphenate the word jinkajigu, on the German model.
The Diyari on the cards is written fairly consistently in the mission orthography, although there are a few spelling errors (see below). A few English words appear on some of the cards, in ail instances these English intrusions are for European concepts which have no Diyari equivalent: Postcard 1 ends with a Christmas and New Year wish in English, Postcard 3 con tains week, Postcard 5 has please, and Postcard 7 has Christmas and nest week (for next week). A total of seventy-one Diyari roots are used in the texts,24 and there are fifteen grammatical suffixes to be found. Structurally, the language of the cards is identical to the language of the conversational texts recorded from present-day speakers. The content of all the postcards is fairly similar: confirmation of receipt of letters, pro mises to write in future, statements that Rebecca is well, a little news (Postcard 2 tells of recent rain, and receipt of a photograph), and a final sentence jeruja ngato mudananto dakala, literally 'Like this I must finish writing', and the sign-off jinkani or jinkani kamanali, 'your' or 'your friend'.
The spelling in the postcards has some interesting features, including one or two reveal ing errors. The orthography follows the mission model closely, although there are a couple of inconsistencies; for example tipe, tepe and tepi for thipi 'alive, well', and warai and worai for warrayi 'aux-pres'. The status of o and final e in the mission spelling is discussed above.
There are several transpositions of letters, both in English (turly for truly in Postcard 1) and Diyari (kaklai for kalkai in Postcard 4). Two transpositions occur which are revealing of the relationship between the spelling system and Diyari phonology. Firstly, in Diyari (and several neighbouring languages) the nasals nh and n, and the laterals Ih and / can be optional ly prestopped (to dnh, dn, dlh, and dl respectively) after the first vowel of a word.25 Thus, 'nose, face' is mulha or mudlha. In Postcard 5 this word is spelled mulda with trans position of l (actually Ih) and the d prestopping, suggesting that, at least as far as spelling is concerned, the prestopping is treated as a separate consonant sound.26 Secondly, the mis sion spelling inconsistently represents retroflex sounds, sometimes spelling them as rn, rl, rd, and rt, and sometimes not differentiating them from the alveolar sounds n, l, and t. In Postcard 2 we find kudrai for kurdayi 'falls'. This transposition error shows that the two orthographic symbols are treated in the same way as two separate consonants would be.
There is a error in the spelling of nasal-stop consonant clusters, with the nasal being commonly omitted. Thus, nhingkirda appears as nikida in Postcard 2, nganjayi as ngatjai27 in Postcards 2 and 5, and mankirna as makinana in Postcard 5. This error is not consistent as we find mankina in Postcards 1 and 6, for example. However, there is a consistent mis spelling of the cluster ndrr following u. So, ngundrra 'think' is spelled ngudra in all instances where it occurs, and the ablative case pronoun nhung kangundrru appears as nunkangudru (Postcard 6); yet windrri is spelled windri in both its occurrences (Postcards 3 and 7).
It would be interesting to know if these mistakes are idiosyncratic or representative of literate Diyari. A comparison of these postcards and the other materials written by native speakers (see above) would be revealing.
See appended vocabulary.
25 Nasal prestopping is subject to the constraint that the word may not begin with a nasal (see Austin 1981:18).
Notice also the error in Postcard 4 where yidn i Y ou' is spelled jindni.
22 There is a verb ngaja-in Diyari meaning 'to ask repetitively for, pray', but it seems that nganja-Svant' is intended here.
The Texts.
This section consists of three components: a copy of the contents of the postcards exactly as written; a respelling of each Diyari word into the modern orthography with hyphens in dicating separate morphemes, the text being divided into sentences, each beginning with a capital and ending in a period (this division is to some extent impressionistic, but Diyari has a relatively fixed word order making it easy in the majority of instances to determine where sentence breaks occur -in Diyari there is a strong tendency for verbs 'especially auxiliary verbs' to be sentence-final, and subject pronouns to be sentence-initial);28 and a morphemeby-morpheme gloss for each Diyari word.2^ At the end of each postcard text there is a run ning translation into English. I have attempted to make these translations as idiomatic as possible while retaining the flavour of the original. The texts are arranged in chronological order, as this can best be determined, except for Postcard 1 which is undated and carries no postmark. 29 Abbreviations used in the glosses are: ablat = ablative case; acc = accusative case; aux = auxiliary verb; dat = dative case; emph = emphatic; erg = ergative case; fut = future tense; imper = imperative mood; implDS = implicated, different subject; implSS = implicated, same subject; loc = locative case; nomin = nominaliser; past = past tense; pi = plural; pres = present tense; ptcple = participle.
It is likely that the card was written is December since it concludes with a Christmas wish. There is no indication of the year.
31 This word does not appear in my Diyari materials. I interpret it as ngajalu 'dear'.
32 The word pepa is used throughout to indicate 'letter' or 'postcard' (the letters or cards from Dorothea do not seem to have survived). It is a borrowing from English 'paper', but notice that it is spelled as if it were a Diyari word, suggesting that it is a loan which has been fully incorporated into the language (compare the English intrusions noted, such as week and please). 
